Excerpts from Leviathan –by Thomas Hobbes 
Chapter X: Of Power, Worth, Dignity, Honour and Worthiness

THE POWER of a man, to take it universally, is his present means to obtain some future apparent good, and is either original or instrumental.

Natural power is the eminence of the faculties of body, or mind; as extraordinary strength, form, prudence, arts, eloquence, liberality, nobility. Instrumental are those powers which, acquired by these, or by fortune, are means and instruments to acquire more. […]
The greatest of human powers is that which is compounded of the powers of most men, united by consent, in one person, natural or civil, that has the use of all their powers depending on his will; such as is the power of a Commonwealth: or depending on the wills of each particular; such as is the power of a faction, or of diverse. factions leagued. Therefore to have servants is power; to have friends is power: for they are strengths united.

Also, riches joined with liberality is power; because it procureth friends and servants: without liberality, not so; because in this case they defend not, but expose men to envy, as a prey.

Reputation of power is power; because it draweth with it the adherence of those that need protection. So is reputation of love of a man's country, called popularity, for the same reason.

Also, what quality soever maketh a man beloved or feared of many, or the reputation of such quality, is power; because it is a means to have the assistance and service of many.
Chapter XIII: Of the Natural Condition of Mankind as Concerning Their Felicity and Misery

So that in the nature of man, we find three principal causes of quarrel. First, competition; secondly, diffidence; thirdly, glory.

The first maketh men invade for gain; the second, for safety; and the third, for reputation. The first use violence, to make themselves masters of other men’s persons, wives, children, and cattle; the second, to defend them; the third, for trifles, as a word, a smile, a different opinion, and any other sign of undervalue, either direct in their persons or by reflection in their kindred, their friends, their nation, their profession, or their name.

Hereby it is manifest that during the time men live without a common power to keep them all in awe, they are in that condition which is called war; and such a war as is of every man against every man. For war consisteth not in battle only, or the act of fighting, but in a tract of time, wherein the will to contend by battle is sufficiently known: and therefore the notion of time is to be considered in the nature of war […] All other time is peace.

Whatsoever therefore is consequent to a time of war, where every man is enemy to every man, the same consequent to the time wherein men live without other security than what their own strength and their own invention shall furnish them withal. In such condition there is no place for industry, because the fruit thereof is uncertain: and consequently no culture of the earth; no navigation, nor use of the commodities that may be imported by sea; no commodious building; no instruments of moving and removing such things as require much force; no knowledge of the face of the earth; no account of time; no arts; no letters; no society; and which is worst of all, continual fear, and danger of violent death; and the life of man, solitary, poor, nasty, brutish, and short.[…] 

To this war of every man against every man, this also is consequent; that nothing can be unjust. The notions of right and wrong, justice and injustice, have there no place. Where there is no common power, there is no law; where no law, no injustice. Force and fraud are in war the two cardinal virtues. Justice and injustice are none of the faculties neither of the body nor mind. If they were, they might be in a man that were alone in the world, as well as his senses and passions. They are qualities that relate to men in society, not in solitude. It is consequent also to the same condition that there be no propriety, no dominion, no mine and thine distinct; but only that to be every man's that he can get, and for so long as he can keep it. And thus much for the ill condition which man by mere nature is actually placed in; though with a possibility to come out of it, consisting partly in the passions, partly in his reason.

The passions that incline men to peace are: fear of death; desire of such things as are necessary to commodious living; and a hope by their industry to obtain them. And reason suggesteth convenient articles of peace upon which men may be drawn to agreement. These articles are they which otherwise are called the laws of nature, whereof I shall speak more particularly in the two following chapters.
Ms. P’s concluding summary: It is human nature to always be at war with one another. Everyone should be governed by their own reason (think civil disobedience). Consequently, every person has a right to everything—even another’s body—as long as it furthers their own end. If this is true, then no one is ever safe. To prevent constant war, the first natural law is that everyone should seek peace and follow it. To facilitate this, people must be willing to collectively agree to relinquish their individual rights (or to form a contract). 
